
HOMILY FOR THE SECOND SUNDAY OF LENT 2020: 

 

 Frequently, the celebration of a funeral vigil involves the 

recitation of the Rosary, and we’re most familiar with the Joyful, 

Sorrowful and Glorious mysteries.  But the Luminous mysteries: the 

Baptism of the Lord, the Wedding Feast at Cana, the Proclamation of the 

Kingdom of God, the Transfiguration and the Institution of the Eucharist 

offer us some reflection on our lives in faith.  Seen in the context of life 

and death, they lead us on the journey of the life, death and resurrection 

of the Lord.  I also recognize that the prayer that we often use in the 

funeral liturgy is significant: “As we have been through a death like 

Christ’s,  so may we also enjoy the Resurrection with Him.”  In reflecting 

upon an individual’s life, we can often see the experience of long illness, 

experiences of disease and suffering as part of the great transfiguration 

as we move from this life to eternal life. 

 This second Sunday of Lent, we hear the story of the 

Transfiguration once more—and seen in the context of our lives and 

deaths, we can understand ourselves in the journey of the cross.  As I 

spoke last week, we embrace this season of fasting, prayer and charity 

seeing ourselves as a part of the cross that Jesus bears as He prepares to 

offer Himself back to the Father on behalf of the whole world.  This 

weekend, hearing the story of the Transfiguration we are perhaps asked 

to view this familiar story in a different manner. 

 The Transfiguration is the revelation of Christ as the fulfillment of 

the Law with the appearance of Moses on one side, and the Prophets 

with Elijah on the opposite.  The nimbus of light that surrounds the 



three is experienced by James, John and Peter as they look on, and 

perhaps their takeaway from the experience is that they recognize that 

everything they thought they knew about God had changed or was 

about to change.  We speak of this mystery as the Transfiguration of the 

Lord, but I wonder if maybe we should enlarge that to understand it as 

the Transfiguration of not just James, John and Peter’s experience of 

their relationship with God, but as also as a type of the Transfiguration 

that every one of us must ultimately encounter.   

 Lent is a time of conversion, a time to recognize that there are 

many different experiences, mountaintop experiences as the 

Transfiguration, but also journeys through the valley of the shadow of 

death that are transformative and life-changing.  The journey of faith 

embraces all those experiences—great heights of joy, but also great 

depths of sorrow, grief and pain.  The cross remains that primary 

symbol of the fullness of the paschal mystery, and it is the cross which 

figures so prominently in our Lenten journeys. 

 I think it’s safe to say that every single person here has been 

affected by the challenges that the Coronavirus brings to our world at 

this time.  Even our celebration of the liturgy is strongly impacted by its 

mere existence in our world at this time—whether or not we are 

convinced of its severity or have taken any sorts of precautions, there is 

a level of anxiety present in our world that wasn’t here just a few weeks 

ago. 

 There are many who have reacted out of extreme fearfulness and 

that anxiety has permeated our world.  Hand sanitizer is at a premium, 

disinfecting wipes are out of stock on many shelves, last weekend at the 



grocery store, I saw people taking whole sections of canned goods from 

the shelves in that spirit of fearfulness and panic.  We have been 

reminded of our frailty and fragility in the world in which we live and it 

is scary.  However, our response should not be one of fear, but of faith.  

We cannot allow fear to overwhelm our sense of faithfulness.   

Regardless of the precautions and concerns that we may have, it is 

certainly prudent for us to be careful with one another’s lives as we 

move forward. 

Yet, perhaps this concern and awareness can be transfigurative in 

a way that other experiences have been, even in recent history.  While 

this disease is worldwide, our culture is responding in some similar 

ways as it did after 9/11—with a level of anxiety and a recognition that 

our world is different than it was just a few days prior.  The nuclear 

plant at Fukushima following the earthquake and tidal wave off the 

coast of Japan, the nuclear disaster at Chernobyl or Three-Mile Island 

are other examples that we have faced in our lifetimes as well.  

 You have heard me mention it before that this life is a temporary 

reality—we’re not anxious for it to be over too soon, but it remains an 

element of our faith that we place our trust in the God who has 

promised us far more than we could imagine or dream for ourselves—in 

a Kingdom that is eternal and a fulfillment of all that God offers us. 

 Contemporary spiritual authors speak of second half of life 

spirituality—a spirituality that is not simply a chronological reality, but 

is an experiential reality—where the presuppositions and assumptions 

about life are drawn into question—and sometimes those experiences 

are experiences of life and death.  Serious illness, tragic losses of loved 



ones, serious reversals of fortune that make one question one’s reason 

for living, physical trauma, experiences of abuse and violence are also 

kinds of experiences that push one into the second half of life 

spirituality—ways of relating to God that no longer fit into the 

categories and boxes of earlier encounter.  These are experiences of the 

cross—undeserved suffering, a temporal experience of uncertain 

duration and experiences that cry out: “My God, my God, why have you 

abandoned me?”  These are also transformative and transfigurative—

for when we emerge from those experiences, it is the light of Christ and 

the love of God which surround us and reveal the promises of our God. 

 But transfiguration is not only personal.  Even though Jesus tells 

his disciples not to reveal anything of the vision they have experienced 

as they come down from the mountain of Tabor and continue on their 

way to Jerusalem, the experience cannot help but inform how the 

disciples experience the rest of the journey to the cross.  And perhaps it 

becomes even more poignant for them after the resurrection when they 

reflect back on that mountaintop experience—Jesus’ Transfiguration is 

a revelation to them of what they will likely experience as well, drawn 

into that sacrifice of Christ and into that supreme offering of mercy and 

love.  The cross will be that quintessential experience that will change 

not only their own personal lives, but the life of the world.  It is that 

experience that will push them beyond their personal experience to 

help reshape the world in which they live—to give them courage to 

move beyond those firmly established ideas of the Covenant and how 

God relates to humanity.  The old order has vanished and a new one in 

Christ has been established. 



 The current “old order” has polarized us beyond recognition as 

the body of Christ.  The rhetoric in which we have engaged has 

separated us one from another in tragic ways; the ways we have 

characterized and sometimes demonized others has broken communion 

with one another and humanity has been fractured in deep and grievous 

wounds.  There is only one way back to one another—through the 

mystery of the Cross and the transfiguration which must occur.  

 Not to make too much of this particular virus, but even having the 

opportunity to reflect on what could be the human experience of 

mortality gives us a chance to be transformed and transfigured by the 

mystery of the Cross.  Even just catching a glimpse of that portion of 

human suffering gives us opportunity to be united more deeply to the 

Paschal Mystery. 

So how do we respond?  Responding in faith means that we 

recognize our fragility, but we also recognize we have the chance to be 

more consciously aware of the things that unite us rather than divide 

us—to see that there are opportunities to show care and concern for 

those who may be more vulnerable than we might be; to see that we 

have an obligation to try and keep others safe if we ourselves should 

happen to become ill and to be generous in reaching out in charity to 

others.  Other examples of witness include the lives of St. Aloysius 

Gonzaga and his death at 23, caring for those who were victims of 

plague; or St. Damian of Molokai who chose to minister to those who 

were marginalized and outcast due to leprosy or Mother Theresa who 

ministered to the dying in the streets of Calcutta, and countless other 

saints, named and unnamed who loved without counting the cost.  



These are responses of faithfulness and love in the face of uncertainty 

and fear.  These are the responses of heroes.   

Perhaps these days and these challenges will help end the 

polarization that so clearly affects every nation, culture and religion in 

our world.  Perhaps this will be a time in which the human family can 

move beyond opinion to true compassion and care.  In recognizing the 

truth of human frailty, we can see the cross, the suffering that Jesus 

embraces, the mercy that He offers and the gift that He offers back to the 

Father.  Even the events and experiences of the modern world make the 

mystery of the Transfiguration a real human experience for each of us 

and for all humanity.  Our God remains with us and He is ever faithful. 

 
 


